THE COLLECTED WORKS OF

ERIC VOEGELIN

VOLUME

a\S o

HISTORY OF POLITICAL IDEAS

VOLUME 1V

RENAISSANCE AND
REFORMATION

EDITED WITH AN INTRODUCTION BY

DAVID L. MORSE

AND

WILLIAM M. THOMPSON




Copyright © 1998 by
The Curators of the University of Missour
University of Missouri Press, Columbia, Missouri 65201
Printed and bound in the United States of America
All rights reserved
$ 4 3 2 1 02 o1 0O 99 g8

Library of Congress Cataloging-in-Publication Data
{Revised for volume 1IV)

Voegelin, Eric, 1901~

[Selections, 1997]

History of political ideas / edited with an introduction by David
L. Morse and William M. Thompson

p. ¢m. — |{The collected works of Eric Voegelin ; v. 22}

Includes index.

Contents: v. IV, Renaissance and Retormation.

ISBN 0-8262-1126-7 (vol. I : alk. paper]

ISBN 0-8262-1142-9 [vol. Il : alk. paper]

ISBN o-8262-1154-2 (vol. IIl : alk. paper}

ISBN o-8262-1155-0 (vol. IV : alk. paper]

ISBN 0-8262-1174-7 (sct)

1. Philosophy. 2. History—Philosophy, 3. Political science—
Philosophy. 1. Morse, David L. 1. Thompson, William M.
L. Title, IV. Series: Voegelin, Eric, 1901- Works. 198g ; v. 22,
B3354.VBR 198¢g v. 22

120'.00—dca1 07-13266
CIP

= ™ This paper meets the requirements of the
American National Standard for Permanence of Paper
for Printed Library Materials, Z30.48, 1084,

Designer: Albert Crochet

Typesetter: Bookcomp, Inc.
Printer and binder: Thomson-Shore, Inc.
Typeface: Trump Mediaeval



Contents

Editors’ Introduction
Part Four. The Modern World

. The Order of Power: Machiavelli
. The Order of Reason: Erasmus and More

. The People of God
Part Five. The Great Confusion

. The Great Confusion I: Luther and Calvin

Index

31
88
131

217

293



RENAISSANCE AND REFORMATION



Editors’ Introduction

Readers who are particularly interested in Voegelin’s critique of
modern political ideologies will find this volume of his early writ-
ings especially significant. Here he analyzes the breakdown of the
unity of imperial Christianity leading to the rise of autonomous
reason and sectarian revolt, tendencies that came to fuller develop-

ment in the nineteenth and twentieth centuries. Hence the analysis
found in this text is directly relevant for understanding aspects of
modern political ideologies. Readers of this text will find that it
contains not only Voegelin’s early analysis of modernity but also
descriptions and analyses of the immediate roots of many of the
modern movements that he addresses in his later works.

I. The Place of This Text in Voegelin’s Work

Although not his first publication, History of Political Ideas was
begun early in Voegelin’s career as a teacher.! According to his

1. These texts were written in the forties, and many new waorks have been
published since that time. The literature on the Renaissance and Reformation is
s0 vast that anvthing like a complete update would be beyond the scope of this note
or the purpose of this work., The reader who is interested in the general historical
background of this time can consult The New Cambridge Modern Histary, vol. 1,
The Renaissance, 1491—1520, ed. George R. Potter (Cambridge: Cambridge Univer-
sity Press, 1957), and vol. 2, The Reformation, ed. Geottrey R. Elton (Cambridge:
Cambridge University Press, 1958]. A recent single volume covering this period
is Bard Thompson, Humanists and Reformers: A History of the Renaissance and
Reformation |Grand Rapids: Eerdmans, 1996). For a specific consideration of the
political philosophy of this era as rooted in its historical context, see Quentin
Skinner, The Foundations of Modern Political Thought, vol 1, The Renaissance
{Cambridge: Cambridge University Press, 1978), and vol. 2, The Age of Reformation
{Cambridge: Cambridge University Press, 1978). In addition to these works, the
more recent Cambridge History of Renaissance Philosophy, ed. Quentin Skinner



EDITORS' INTRODUCTION

own reflections, it began as a textbook that was to be about two
hundred to two hundred and fifty pages in length.? As Voegelin
began his study tor this textbook, three things took place that led
him to reassess his work, First, he discovered that the treatment
the materials had been given to date was inadequate. To develop
his own knowledge of the material, Voegelin worked through the
literature from Greek philosophy to the present. At this point,
the material began to expand well beyond the small textbook that
he had planned to write.

Second, as Voegelin studied this material, he became convinced
that the traditional schema of beginning with Greek philosophy
and moving to the present period was inadequate. Each period
that Voegelin studied forced him to a consideration of its sources.
The Middle Ages pushed him to Christian origins. His study of
Christian origins pushed him to a consideration of Jewish and
Hebrew sources. Voegelin took up the study ot Hebrew with a
local rabbi in order to consult the texts in their original language.
These studies forced him into a further consideration of the ancient
civilizations of the Near East as the matrix out of which Israel
emerged. This led to the conclusion, best stated in Voegelin’s own
words, that “The pattern of a unilinear development of political
ideas, from a supposed constitutionalism of Plato and Aristotle,
through a dubious constitutionalism of the Middle Ages, into the
splendid constitutionalism of the modern period, broke down."”3

The third matter affecting the study became clear when Voegelin
was writing about the nineteenth century. As he worked on this
period, he came to the conclusion that “the conception of a history
of ideas was an ideological deformation of reality. There were no
ideas unless there were symbols of immediate experiences.”4 This
led Voegelin to turn from a study of ideas to an examination of the

and Eckhard Kessler (Cambridge: Cambridge University Press, 1988), contains not
only a series of articles on the period but also an extensive collection of additional
resources including a biography of leading figures of the time as well as a primary
and secondary bibliography. Also see The Cambridge History of Political Thought,
1dso-i700, ed. J. H. Burns with Mark Goeldie (Cambridge: Cambridge University
Press, 1991), and Carter Lindberg, The European Reformations (New York: Oxtord
University Press, 1996).

2. Voegelin’s reflections on this project can be found in Autobiographical Re-
flections, ed. Ellis Sandoz {Baton Rouge: Louisiana State University Press, 1489,
chap. 17.

3. Ihid., 63.

4. Ibid.
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experiences that engendered them. These three issues led Voegelin
in a direction beyond the scope of a history of ideas.

Of this period in his intellectual development, Voegelin wrote,
“T would characterize the five years between 1945 and 1950 as a
period of indecision, if not paralysis, in handling the problems that
I saw but could not intellectually penetrate to my satisfaction.”s As
every student of Voegelin’s thought knows, his breakthrough found
expression in the development of the Walgreen Lectures delivered
in Chicago in 1951.%

The texts in this volume were written in this early period, when
Voegelin was struggling to clarity both the meaning of political
experience and the implications of the emerging shift from a study
of ideas to a study of experience. Yet it is easy to be misled by
Voegelin’s shift, supposing it to be a radical break with the materials
contained in these studies. That was not the case, as the “General
Introduction to the Series” endeavors to illustrate and explain.” The
shift was a deeper penetration into the figures and movements of
these times and a more significant interpretation of their meaning.
The material in this collection continues to have value not only for
an understanding of Voegelin’s intellectual development but also as
a study of the sources, movements, and persons who have articu-
lated a philosophy of order in history, however formed or deformed
that articulation may have been. It was through the specific study
of history that Voegelin arrived at the significant conclusions he
would later draw about human existence in history and its search
for order. One can claim that these studies laid the foundation for
one of Voegelin's basic principles: “The order of history emerges
from the history of order.”8

IT1. Voegelin’s Characterization of This Period

This volume in the History of Political Ideas covers the modern
period as represented by the Renaissance and the Reformation. The

5. Ibid., 64.

6. They were published as The New Science of Politics: An Introduction (Chicago:
University of Chicago Press, 1952).

7. Thomas A. Hollweck and Ellis Sandoz, “General Introduction to the Series,”
in The Collected Works of Eric Voegelin, vol. 19, History of Political Ideas, vol. |,
Hellenism, Rome, and Early Christianity, ed. Athanasios Moulakis (Columbia:
University ot Missouri Press, 1967}, 1-47.

8. Eric Voegelin, Order and History, vol. 1, Israel and Revelation (Baton Rouge:
Louisiana State University Press, 1956), ix.
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philosophical dimensions of modernity had been one of the central
themes of Voegelin’s work as a political scientist, so these studies
of the origins of modernity are of special interest to individuals
secking to understand Voegelin’s analysis of the roots of our politi-
cal ideologies today. The roots that gave flower to various modern
deformations of consciousness are studied in the persons and move-
ments analyzed in these chapters. In them, Voegelin characterizes
the modern period in terms of the breakup of the temporal and spir-
itual unity of Western society as represented by imperial Christian-
ity. This breaking up of a unified spiritual and temporal authority
resulted in the relatively autonomous realms ot church and state.

Voegelin argues for two beginnings of the modern period. The
first is represented by the work of Machiavelli and, to some extent,
that of Erasmus and More. The second is represented by the Refor-
mation. In the course of history the powertul ettects of the second
beginning have obscured the tirst. The power of the Reformation, as
initiated primarily by the personality of Luther, and continued by
Calvin, has attracted the attention of historians and obscured the
developments represented by Machiavelli, Erasmus, and More. The
Reformation unleashed the pent-up forces of popular religion repre-
sented by various sectarian movements that in earlier periods had
been able to be absorbed into the larger community. As the earlier
absorption deteriorated, those forces erupted, crystallizing around
the issues raised by Luther. In many instances the forces unleashed
went beyond what Luther had imagined; nevertheless, Voegelin
thinks they followed Luther’s political insights to their conclusion.
These popular torces were more “medieval” than modern. In this,
Voegelin joins those contemporary historians who stress the conti-
nuity between the medieval and the Reformation periods. But what
was new about these forces in the Reformation period was that they
were increasingly unable to be contained within the church and
burst forth into a schism. It was only in the eighteenth century,
with the rise of the so-called Enlightenment, when the forces of
Protestantism seem to have been spent, that connections between
this period ot modernity and the world of Machiavelli, Erasmus,
and More were noted. For example, Voltaire can be connected with
Erasmus, or Alexander Hamilton with Machiavelli.

The four chapters in this volume are devoted to the explication of
these two beginnings and their representatives. Chapters 1 and 2 of
Part Four chart the course of the first beginning, the Renaissance, as

4
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represented by Niccolo Machiavelli (1469-1527), Desiderius Eras-

mus (1466/69-1536), and Thomas More (1478-1535). Chapter 3
examines the sectarian movements before, during, and after the
Reformation and forms a kind of transition. Chapter 1 ot Part Five
charts the course of the second beginning, the Reformation, by
studying the two leading figures connected with Protestantism,
Martin Luther (1483-1546) and John Calvin (1509-1564). Taken to-
gether these four chapters constitute a study of the leading sources
of the modern period and serve as the basis for understanding vari-
ous features of modernity that developed well into the nineteenth
and twentieth centuries.

ITI. Outline of the Content

The first chapter is a carefully drawn study of Machiavelli, one of
the most intriguing and controversial figures in Western intellec-
tual history. The chapter unfolds in four broad parts. The first is
an introduction alerting the reader that Voegelin will endeavor to
move beyond the moralistic condemnation that is often connected
with Machiavelli and that serves no useful purpose when it comes
to a theoretical analysis of his political thought. While the carica-
ture tells us nothing about the content of Machiavelli’s thought, it
does alert the historian to the fact that something extraordinary has
taken place. For Voegelin, Machiavelli’s significance is to be seen
in a unique combination of genius and circumstances.

The second part of the chapter is an effort to examine the cir-
cumstances in Machiavelli’s life that prompted his retlection and
the sources that shaped his thought. Voegelin uses these sources, in-
cluding the Italian tradition of statecraft and especially the work of
humanistic historians, to conduct a theoretical analysis of Machi-
avelli’s circumstances. In using the ancient sources, especially Livy,
as their model, these historians broke with the Christian tradition
of historiography and secularized the understanding of the histori-
cal process. The focus was on particular individuals and their action
in the world. The statesman and military leader became the key fig-
ures, and the arena of action was the secular state. The criterion tor
action became the advantage of the country, reflecting the disinte-
gration of the empire and of its temporal and spiritual unity. An ad-
ditional preoccupation of the historians was with Asiatic intluences
and myths going back to the struggle in classical times between
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Europe and Asia. One of the important intluences on Machiavelli,
Voegelin argues, was the image of Timur (Tamerlane) developed
in a series of mythological presentations of his “life.” Along with
the actual political events in Asia, this image influenced the Ital-
ian tradition and its understanding of power and history. Through
that influence it came to the work of Machiavelli. Central to this
mythology is the hero who acts in history and who in acting with
virtue in the face of fortune becomes a source of order in the state.

The third part of the chapter examines three of Machiavelli’s
works: The Life of Castruccio Castracani, the Discourses and The
Prince. In his analysis Voegelin shows how Machiavelli was re-
sponding to the experience of the manifestation of power that is
thought to be beyond the categories ot good and evil. In his response,
Machiavelli does not succumb to nihilism. Rather he proposes the
strong leader, the prince, who with his virtue in the face of fortune
will be a source of order. The myth of the hero or prince is set forth
most fully in the Life of Castruccio Castracani, but it is also present
in the other works.

The fourth part of this chapter sets forth Voegelin’s conclusion
and evaluation of Machiavelli. The evaluation is positive in that

this historical study has shown why the typical stereotype of Machi-
avelli is incorrect. Machiavelli is neither amoral nor antimoral,
he does have a set of spiritual principles that he is promoting.
Voegelin’s negative perspective on Machiavelli comes in his as-
sessment of Machiavelli’s spirituality, which Voegelin thinks is
rooted in the pagan myth of nature. Here again the problem is
not that this is wrong per se. Rather, it is wrong historically. A
historical differentiation of truth has occurred with the advent of
Christianity. One cannot turn the clock back to a pagan time. To try
to do so, now that truth has been differentiated into a transcendent
reality, is a closure of the soul to that reality and as such a reversion
to tribalism. While Voegelin’s analysis is fair in that it displays
Machiavelli’s sources and intent, it is also critical in that it exposes
a closure to transcendence that is one of the major characteristics
of modernity as Voegelin has experienced it.

The second chapter treats Erasmus and More, writers sharing
with Machiavelli a participation in the first beginning of moder-
nity. Voegelin is principally concerned with Erasmus’s Institutio
principis Christiani and More's Utopia, both written in 1516, a
crucial year in Voegelin's analysis.

6
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Erasmus’s Education of a Christian Prince is a counterpart to
Machiavelli’s Prince. As such it belongs to a common genus of
literature. Erasmus wanted a reformation. Since he was skeptical of
the masses, he looked to the prince to provide such a retormation
of life. In this respect, he shares with Machiavelli the hope that
it will be the prince who will be the bearer of order. In Erasmus’s
case, however, it will not be through his brute power, but through
his Christian virtue. Erasmus looked to the Christian prince to
be an agent of order through his fidelity to Christian principles.
The Christianity of Erasmus, however, differs from the traditional
understanding of Christianity embodied in the church and in the
sacraments. For Erasmus, Christianity, as set forth in the New
Testament, is really the “philosophy of Christ.” The Christian
follows the teachings of Christ much like any disciple would follow
the teaching of any other great philosopher and master.

For Voegelin this simplistic version of Christianity seems to be
naive. How could Erasmus, a supposedly educated man, fall into
this situation? It can be understood when it is seen as Erasmus’s
reaction to his experience of the Christianity of his time. The
Christianity to which Erasmus was exposed was a kind of epigonic
scholasticism. This accounts for Erasmus’s intense opposition to
scholasticism and to much of the theology he found in his own
day. He sought to reform Christianity by developing a philosophy
of conduct based on the teachings of the “great philosopher” Jesus
Christ and embodied in the life of the prince.

While the desire for reform is admirable, the negative attitude
toward scholasticism and its contributions to Christian civiliza-
tion is a problem in Erasmus’s work. It leads to an intellectual
arrogance that Voegelin characterizes as Erasmus’s being right in
his emotional revolt but wrong in his intellectual response. His

attitude represents a rejection of the orientation to the divine in
favor of an orientation toward intramundane reason that leads to

the intellectual hubris that later became so prevalent in Western
culture. Erasmus ends up with a reason that becomes a spiritual
pride in which a “leader” claims to know, and theretore to be jus-
tified in doing, whatever seems personally right. This is the libido
dominandi, the lust for power.

Additionally, a narrowing of perspective accompanies this secu-
larizing of reason in Erasmus. Erasmus sees the key to reform in
the person of the prince whose actions give shape to the life of the

7
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people. The people play little, if any, part in Erasmus’s understand-
ing of politics. The prince occupies center stage. The prince moves
in a social vacuum, leading Voegelin to conclude that “there is a
peculiar historical blindness in Erasmus.” Erasmus, for Voegelin,
bears the marks of some contemporary intellectuals in that he has
closed himself up in his own world. In the end what we find in
Erasmus is the pleonexia of the intellectual, caught up in himself
and divorced trom the reality of historical existence,

More’s Utopia occupies the remainder of the second chapter.
As all who have studied this book know, and as Voegelin clearly
appreciates, its small size is in inverse proportion to the density of
its thought. Voegelin notes, one suspects somewhat ironically, that
More is a saint both of the church and of the communist movement.
This points to his complexity. Part of the complexity involves the
work itself, and part involves the extent to which the word utopia
has acquired a considerable wealth of meaning beyond More’'s text.
Voegelin explores the implications of this for reading More in order
to establish some historical sense of what More intended in his
work.

Reflections on utopian literature in relation to More are fol-
lowed by an analysis of the text. In part, the text represents More’s
own struggle. Should he seek to serve the king and his country
or withdraw from politics? Already the struggle is secularized in
that attunement to a transcendent spiritual power has declined for
More. His problems, and the questions they pose, are those of a
secularized intellectual. Raphael, the narrator of Utopia, represents
one possible answer. He travels throughout the world as a “man
without a country.” He rejects giving philosophical advice, for it
will not be heard.

This answer to the question of participation in the life of the
republic is a challenge to More. To answer the challenge he draws
the same distinction that Erasmus does between two types of phi-
losophy: school philosophy and civil philosophy. Civil philosophy
strives to be a part of the system, doing the best it can under the
circumstances in which it finds itself. This may be More’s own
answer, but Voegelin is not impressed with it, labeling it that of
the collaborator. Voegelin identifies the real problem. The realm of
the spirit is denied, and the commonwealth tends to acquire an ulti-
mate authority that is properly reserved for the spirit. We are on the
way to a modernity that will end up denying the spirit altogether.

8
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This study identifies the direction in which the philosophy of this
“first beginning” would lead. Although Erasmus and More place
restraints on this direction, later thinkers were not so inclined.
We thus see in both Erasmus and More the movement of the ratio
humana away from orienting human nature by participating in the
ratio divina to relying on a set of rules guiding intramundane life.

More recognizes the evil of his society, the evil of the pleonexia
of the people, expressed among other ways as the lust for aggran-
dizement. In this sense he moves bevond Erasmus, who seems to
ignore the people and focus on the pleonexia of the prince. For
More the symbol of this evil in society is private property. Yet
Voegelin criticizes those who want to make More an early com-
munist. Property itself is not the problem. It is only the symbol ot
the deeper problem of power. The image of the commonwealth that
More developed in Utopia is a critique of his society. Unlike later
thinkers, there was enough Christian substance left in More for
him to know that this ideal society was really “nowhere,” that the
commonwealth he describes is an “ideal.” This is the ditference
between More and the moderns. More knows that his utopia is
only an ideal that serves as a social critique and cannot be realized.
That truth serves as a limiting concept tor him. He does not try
to create this state anywhere on earth. Those restraints are lost on
others, from the sectarian radicals of the Retormation period to the
positivists, socialists, and communists of the modern period.

In spite of these restraints, Voegelin finds the presence of superbia
in More’s flights of fancy and imaginative constructs. More’s intel-
lectual ideal gathers unto itself an absoluteness that belongs only
to the spirit. This leads to the same intellectual pleonexia that one
finds in Erasmus. It is also the same demonism of power displayed
by Machiavelli, except that it is disguised as an ideal. Voegelin
believes that in Utopia one can see the formation of concepts that
would have a profound effect in Western history. The curve that be-
gins in the “playful atrocity of the humanist intellectual” ends with
colonialism, imperialism, National Socialism, and communism.

Chapter 3 is a masterly study of the sectarian movements in
Christianity presented under the title “The People of God.”¢

g. See Voegelin’s early treatment of this theme in the Sermon on the Mount, and
his reference to the chapter here, in vol. I, Hellenism, Rome, and Early Christianity,
i60-62,
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its destructive course. The success of the Protestant reformation

blinds one to Luther’s negative effects. Voegelin summarizes his
analvsis of Luther by noting four essential ideas that have signifi-
cance for Western history. First, Luther attacked and destroyed the
nucleus of Christian spiritual culture with his doctrine of justifi-
cation by faith, which was an attack on the doctrine of the fides
caritate formata, the significant civilizational accomplishment of
medieval Christianity. Faith becomes tor Luther an external act
of trust in an externalized revelation codified in Scripture. The
personal intimacy of a life formed by grace is lost. Justification
becomes an external act that does not affect the empirical life of a
person. Body and soul, spirit and world, are separated. Second, and
related to the first, Luther bears heavy responsibility for destroying
Western intellectual culture through his attack on Aristotelian
scholasticism and on learning in general. Like that of Erasmus, his
antiphilosophical stance has created a pattern that one can see in
Enlightenment philosophers and in the ignorance of contemporary
liberals, fascists, and Marxist “intellectuals.” Third, through his
doctrine of sola fide, Luther destroyed the balance of human exis-
tence. By rejecting the contemplative life and focusing attention on
work in this world, since issues with God were settled, he paved the
way for a utilitanian pragmatism in society that is unable to respond
to modern revolutionary mass movements. Finally, Luther’s own
personality, so significant for his revolution, is the prototype of
the self-willed person who revolts against traditional order and
imposes his will on those around him. One can see again and again
examples of this type ot person in the history of Western thought
since Luther’s time.

The final portion of this last chapter is an analysis of the work of
Calvin, and in particular the /nstitutes. For Voegelin, Calvin was
endeavoring to solve the problem that Luther was left with in his
revolution—that is, an elect scattered through the wilderness of the
reprobate. What should they do? Were they helpless? Would they
remain isolated individuals? Should they try to organize into small
groups? Should they withdraw from the main body of Christianity?
None of these solutions appealed to Calvin. According to Voegelin,
Calvin accepted Luther’s idea of the remnant, but then wanted to
transform that remnant into a universal church that would supplant
the Catholic Church. That is what the Institutes are about, a work
of pragmatic politics to set up and justity a universal church, giving

I3



You have either reached a page that is unavailable for wviewing or reached your wiewing limit for this
book,



You have either reached a page that is unavailable for wviewing or reached your wiewing limit for this
book,



You have either reached a page that is unavailable for wviewing or reached your wiewing limit for this
book,



EDITORS' INTRODUCTION

“bordering on the revolutionary” in some of his thought {his stress
on freedom and participation in government, and the role of the
independent intellectual, for example). Voegelin even refers to “the
almost Protestant spiritualism of Saint Thomas."” 14

Third, it must be remembered that the analysis that Voegelin
is making in this work is not a theological one. It may be argued
that one cannot neatly separate theology and political philosophy,
particularly in the writings of a thinker like Voegelin. Still, Voegelin
is very clear in the text that he is analyzing the writings ot Luther
and Calvin not with a concern for their doctrinal content but rather
with an eye toward the political implications of their work. He does
on a number of occasions venture into something of a theologi-
cal critique, however. For example, he suggests that Calvin may
not have had a sufficient theory of symbolism. This evaluation of
Calvin needs to be set in the context of the times. The problem
did not begin with Calvin, as Voegelin himself clearly indicates.
In this regard, it is imperative that the reader of this volume of
the History of Political Ideas remember that it is part of the larger
series. What Voegelin calls “the enlightened misunderstanding of
symbols” and “the Gnostic inclination to extend the operation of
the intellect into the realm of faith and myth” is a process that
had already begun as early as the twelfth century. He even, in this
context, places Saint Thomas “among the sinners.”

A further example of theological interpretation would be Voe-
gelin’s view of Luther’s teaching on justification. This, of course, is
a central issue—for Luther the central issue of the Reformation—
and Voegelin seems to imply as much by the analysis he sets forth.
It is a subtle analysis, and one that is patently pertinent to much
of the later history of the effects of the Reformation. Justification
is presented as a purely forensic imputation, with no actual trans-
formative effects in human experience. This etfectively removes
God from the plane of history and fosters a radically dedivinized,
autonomous view of human behavior. Again, as with Calvin’s view
of symbolism, the historical roots of this thinking in late, medieval
nominalism and fideism need to be kept in view.

14. The Coliected Works of Eric Voegelin, vol. 20, History of Political Ideas, vol. 11,
The Middle Ages to Aguinas, ed. Peter von Sivers (Columbia: University of Missouri
Press, 1997, 142, 230-31. Note that Voegelin is not arguing against intramundane
forces; he is arguing tor a balance between those and the other, transcendent and
Christian dimensions of existence.

L7
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as appropriate and added more complete publication information
when possible. Occasionally, when current research seemed to
require the presentation of an alternative perspective to that offered
by Voegelin, we have done so within bracketed comments in the
footnotes. We have also provided translations of foreign-language

citations.
Davip L. MORSE

Witniam M. THOMPSON
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THE ORDER OF POWER. MACHIAVELLI

secretary, he was thirty; when his political career under the republic
reached its end, he was forty-three. A very important period of his
lite had been engaged in the republican experiment. In the enforced
leisure in which he began to write the Prince in 1513, this period
did not sink back to the level of the episode that it actually was in
the development of Florence toward the hereditary monarchy of the
Medici; it remained the motivation of his political reflections, of his
search for the typical in politics so that the mastery of rules of action
could become the basis for success in the desired direction. At this
point, however, the shares of genius and biographical circumstance
cannot be separated clearly.

It would be irresponsible to say that Machiavelli’s political work
would not have taken the direction it did unless the enforced re-
moval from political action had lifted the experience of his middle
years to a dubious level of absoluteness and generality. But we know
that in the case of his younger contemporary Guicciardini {born
in 1483) the same basic republicanism, the same contemptuous
pessimism with regard to the nature of man, and the even more
keenly disillusioned insight into the motivations of political action
led not to an attempt at a theoretization of politics but, on the
contrary, to an acceptance of the flux of history as a moving present
of action so intimately differentiated by circumstance that no room
was left for the typical as the basis for planning. For Guicciardini,
thus, politics 1s reduced to the day-to-day struggle for power, in
diplomatic and military action, among the existing power units,
with no breathing space for such dreams as Machiavelli’s unifica-
tion of Italy. As a consequence, the younger diplomat and historian
is frequently accused of 2 “cynicism” worse than that of his older
triend—especially since he engaged actively in the political game,
in the service of the Curia, under a man whom he despised both as
a pope and as a Medici.

Such moralistic clichés, as we have indicated, are not very help-
ful in theoretical analysis. We are rather inclined to explain the
ditference of attitude between the two men by the fact that Guic-
ciardini was too young to be too deeply engaged in the republican
period of Florence, that he was an aristocrat and through his family
connections had the guarantee of a splendid career either toward
the cardinalate or in politics, that he actually had a great carcer
as diplomat and administrator, that before he reached the age of
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THE ORDER OF POWER: MACHIAVELLI

principles of social justice, ideas concerning political organization,
spiritual movements, or religious factions had nothing to do with
the event; it was a clear case of a stronger power and better military
organization in ruthless victory over a weaker and militarily less-
well-equipped power.

We must realize, and perhaps we can realize it better than we
could even twenty vears ago, that the generation that witnesses
such events receives a trauma. The more intelligent and sensitive
members of such a generation have seen the reality of power at
the moment of its existential starkness when it destroys an order,
when the destruction is a brute fact without sense, reason, or
ideas. It is difficult to tell such men any stories about morality
in politics. With the experienced eye of the moraliste they will
diagnose the moralist in politics as the profiteer of the status quo,
as the hypocrite who wants everybody to be moral and peace-loving
after his own power drive has carried him into a position that
he wants to retain. The psychological diagnosis 1s fundamentally
correct and will apply frequently. Under this aspect a man like
Machiavelli who theorizes on the basis of his stark experience of
power is a healthy and honest figure, most certainly preferable as
a man to the contractualists who try to cover the reality of power
underneath an established order by the moral, or should we say
immoral, swindle of consent.

Nevertheless, the experience is traumatic, tor it is apt to blind
a man to the fact that the mystery of power is not the whole ot
politics—for the pertinent reason that lust of power is not all there is
to human nature. While Machiavelli was not blind to other factors
in politics, his picture of political reality is certainly out of focus;
and it is this distortion of view that we must understand historically
as caused by the violent distortion of reality through the events ot
his time. From this trauma (setting aside other causes that we shall
discuss presently} stems his concentration, first, on the rationality
of political action without regard to principles, moral or otherwise,
and second, on the importance of an effective military organization.
[taly had been through the overwhelming power of the consolidated
national monarchies. The answer to this problem would have to
be the equally ruthless construction of a consolidated Italian na-
tional power that would eject the invader and protect the country
against a repetition of the disaster. The technical instruments of
the French conquest had been the artillery that broke the fortresses
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must appear as the “unhistorical mind,” as Alfred von Martin
characterized him. Only when we see Machiavelli in the context of
the Italian tradition do we become aware of how strong the touch
of dogmatism and enthusiasm is in his makeup.”

c. Humanistic Historiography

With Salutati, the new humanistic learning entered the chancellery
of Florence. The humanistic style began to determine the form of
diplomatic relations; and the development of an official humanistic
historiography became part of the activities of what we would today
call the foreign service. Its purpose was the presentation of the
history of the republic in such a manner that it would impress
governments abroad and increase the prestige of the state. In the
wake of Salutati we find the series of Florentine chancellors who
were at the same time more or less eminent historians, men such
as Leonardo Bruni, Poggio Bracciolini, Benedetto de’ Accolti, and
Bartolomeo della Scala. The propaganda value of a work such as
Bruni’s Historiae Florentinae {published from 1416 to 1449) did not
escape the other Italian states. The governments of the peninsula
from Naples to Milan began to employ official historiographers in
order to match the glory of Florence with the fame of their own
histories. The movement started in the middle of the fifteenth
century and continued intensely well into the sixteenth century.
Let us mention of this group only one of the latest historians,
Donato Gianotti (1492~1573), because his work, and in particular
his Repubblica de’ Viniziani, exerted a considerable influence on
the ideas of James Harrington’s Oceana.

The new style of historiography was established by the Florentine
History ot Bruni, and certain characteristics of the model still de-
termined the treatment of political history in Machiavelli’s Istorie
Fiorentine, as well as his delimitation of political subject matter at
large. Let us briefly enumerate these characteristics. The humanists
used Livy as their model. This choice had certain consequences in-
sofar as the treatment of history had to concentrate on such exciting
events as wars and revolutions to the exclusion of the permanent

7. Alfred von Marun, Coluccio Salutati’s Traktat “Vom Tvrannen”™ (Berlin and
Leipzig: W. Rothschild, 1913}; see also the same author’s Coluccio Salutati und das
humanistisch Lebensideal {Leipzig: B. G. Teubner, 1916}; also Emerton, Humanism
and Tvranny.
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tactors and the long-range developments that determine the texture
of history. Moreover, in the interest of rhetorical and dramatic effec-
tiveness, the individual had to become the center of action to such a
degree that again the permanent determinants that in fact leave not
so much room for heroic freedom were obscured. The Roman model
had, furthermore, the effect of a radical secularization of political
problems. The humanistic concentration on the history of the re-
public in the Roman manner entailed the break with the Christian
view of history. The rigidly closed stream of secular state history
did not admit a divine Providence governing a universal history.
Such problems as the translatio imperii and the speculation on the
four world monarchies disappeared without a word of discussion. In
the eighteenth century, when Voltaire started his secularization of
history, the polemic against the Christian position of Bossuet was of
absorbing interest. The humanists of the fifteenth century ignored
the Christian problem as if it did not exist. The pope, a somewhat
inevitable figure in medieval history, is a territorial prince like the
others. To what extent this attitude is entorced by the classic model,
and to what extent it reflects an anti-ecclesiastical policy of the
writers, is not always easily discerned. Certainly, the statesman
and the military leader are the two classic types determining the
course of action; the priest, as a third type, has no function in the
picture. The emperor sutfers the same tate as the pope; he simply
disappears. History is written from the point of view of the territo-
rial state; the criterion for judging political action is the advantage
of the country; what is implied in this restriction is in fact a theory
of national sovereignty independent ot the empire. These are the
characteristics that are continued into the work of Machiavelli and
Guicciardini. Their existence and centennial cultivation must be
taken into account in a critical interpretation of Machiavelli; other-
wise we run the risk of painting him as the creator of a new secular,
“antireligious” realism in politics that, indeed, did not originate
with him but belonged to a long tradition in which he grew up.®

§4. The Asiatic Background

The historiography of Western political ideas is beset with many
curiosities. One of them is the bland complacency with which

#. [ am summarnizing these characteristics from the account given of humanistic
historiography in Eduard Fueter, Geschichte der neueren Historiographie, 3d ed.
iMunich and Berlin: R. Oldenbourg, 1936), g-55.
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historians ignore the fact that Western civilization did not unfold
in a vacuum but led a dangerous existence in the shadow of Asia.
In the course of our study, we have had frequent occasion to touch
on the Asiatic problem. Let us now survey the moments of contact
and the traces that they left, for one of these contacts has strongly
influenced the idea of the prince as it was formed in the fifteenth
century.

a. The Shadow of Asia

The very foundation of Western civilization on the ethnic basis of
the Germanic tribes of the Great Migration is intimately connected
with Asiatic events. The great drive that carried the Vandals into
Africa and the Visigoths to the sack of Rome in 410 is the most west-
ernly effect of a chain of events that started with the unification ot
China through Ch’in Shi Huang Ti in 221 B.C. The formation of the
Chinese empire was followed by the counterformation of a Hiung-
nu empire north of the Great Wall. The intermittent war between
the two empires ended toward the end of the first century of our
era with the destruction of the Hiung-nu organization; this was the
beginning of the slow westward movement of the northern Hiung-
nu, carrying the Germanic tribes before it, and running out only
with the defeat of Attila in the Battle of Chalons in 451. The great
literary result in the West was the Civitas Dei. Saint Augustine
began to write it as an intervention in the political debate that had
been aroused by the fall of Rome in 410; and he died in Hippo, in
431, while the city was besieged by the Vandals.

After the end of the Roman empire, the Asiatic pressure on
the newly established Germanic realms continued intermittently
well into the tenth century; the last of the formidable waves, the
Magyaric, was finally broken only in the Battle of Lechfeld in

955. The ordeal of the migration, in which whole peoples, like
the Ostrogoths, disappeared without leaving a trace, crystallized

in the traumatic epic of the Germanic peoples, the Nibelungenlied;
the first version of the oldest parts of this poem must probably be
placed toward the end of the tenth century, shortly after the defeat
of the Magyars.

The next Asiatic movement, threatening the existence of West-
ern civilization, came with the expansion ot the Mongol empire
in the thirteenth century. By 1241, the Mongols had advanced in

three columns to Silesia, western Hungary, and the Adriatic. In
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Persia. Under Mohammed I (1413-1421) the Ottoman empire was
reorganized; and his successor carried the expansion into central
Europe. The fall of Byzantium and the rise of the Ottoman empire,
accompanied by the threat to the West, were enough to capture
the imagination of contemporaries. These were changes on the
political scene of a magnitude that reduced the struggles between
Western princes to smallish domestic attairs by comparison; here
was power without tradition, on a scale of rational organization
and effectiveness in empire building beyond the possibilities of any
single Western power unit. Against this background of dark threat
appeared the meteoric figure of Timur—as far as the Westerners
were concerned, another power out of nowhere—stopping abruptly
the victorious Turkish advance, which, at the same time, had al-
ready eaten deep into Bulgaria and Macedonia; ending the danger to
Byzantium and the West; and then receding as inexplicably as it had
risen. Such an outburst of power in the raw, with its ups and downs
of threat and salvation, would be as fascinating as it was unsettling.
The Italian historians of the fifteenth century, who were closest to
the events and felt their repercussions firsthand through the Greek
emigration, were, indeed, intensely occupied with the new phe-
nomenon of power on a world scale; and in particular the dramatic
intervention of Timur, the almost savior, gave occasion to evoke the
image of the man of destiny, the tateful conquering prince. While
Machiavelli himselt did not reflect on Asiatic events, the image of
Timur that had been shaped by the preceding generations is very
noticeable as an influence in the creation of his own image of the
Prince. Hence, we shall now consider in more detail the formation
of the image of Timur in the humanistic literature.'©

10. The shadow of Asia continued to fall on the West. The elimination of the
Turkish danger in the eighteenth century was immediately followed by the nise
of Russia, which has developed into the most formidable menace to the existence
ot the West. For the growing awareness of the Russian problem in the realm of
ideas the reader should refer to The Collected Works of Eric Voegelin, vol. 25,
History of Political Ideas, vol. VI, The New Order and Last Orientation, edited by
Jargen Gebharde and Thomas A. Hollweck (Columbia: University of Missouri Press,
torthcoming), the section on Nietzsche, and The Collected Works of Eric Voegelin,
vol. 26, History of Political Ideas, vol. VIII, Crisis and the Apocalypse of Man, ed.
David Walsh (Columbia: University of Missouri Press, forthcoming), the sections
on Napoleon, Comte, Bakunin, Bauer, and Marx. For a late transformation of the
image of Timur, and its transfer to Napoleon in Russia, see Goethe's Der Winter
und Timur in the West-Ostiicher Divan |West-eastern Divan, trans. |. Whaley with
German text |London: Wolff, 1974]).
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